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Executive Summary

This exploratory workshop was held at the Uniugrsf Glasgow from the
14" to 16" October, 2009. The group included 21 participagpsesenting 13
different countries. Five additional participarteee from Germany and two from
Italy, were forced to cancel just prior to our ggedings due to illness and injury and

alternative academic commitments.

Our meetings were held in three venues in and artha University of
Glasgow. An initial welcome, presentations, rersadad introduction to the subject
by the workshop convenors were given alongsidaditional Scottish dinner at
Glasgow’s Grosvenor Hilton Hotel where all the fgreparticipants stayed during
the workshop. Subsequent meetings were held iDépartment of Theology and
Religious Studies at the heart of the Universitystdsgow’s historic main campus.
Meals and receptions were offered in some of thiedssity’s most beautiful rooms
overlooking Glasgow’s Kelvingrove Art Museum andli&gy.

Such backdrops constituted a rich and ample emwviemt for our academic
conversations. The atmosphere of our discussiassnvariably warm and
provocatively interdisciplinary throughout. Dissimns begun in our group meetings
always carried over into informal settings overfeef refreshments and meals, and
participants in the meetings frequently referrethgights generated through such less
formal moments of encounter and dialogue. The gbalr workshop was to begin
to formulate the appropriate questions, and toediisthe most fruitful forms of
interdisciplinary research network, which wouldallus to rethink the mutual
affectation between religion and communicative tedbgies. As thinkers both
present and absent (e.g. Jan Assman and Hent eg) Wiave begun to recognize in
different but interrelated fields, ours is a timegidg which “all miracles are online”
in the sense that substantial transformationsligfiea occur primarily along those
media channels by which religions now expand thérmaseand organize particular
modes of experience. Such transformations caditdouthe way earlier scholarship
imagined religion iropposition to categories of the technological — whether as
spirituality, a sense of worldhood, or as an exgare of the subject’s place in the

cosmos and in relation to the future.



The key to our meetings, therefore, was to begfiotmulate models by
which to analyze religious subjectivities and méda@tele-technological practices as
intimately related, even obverse sides of the saoireof affect and sociality. Our
meeting approached this topic in three primaryeetp

First, if standard set pieces of modern continethi@light (G. W. F. Hegel,
Martin Heidegger, Max Weber, Walter Benjamin, &d. &ere premised in significant
ways on the stark distinction between the orieotetiand social tendencies of
religion and tele-technologies, what are some @fitiplications, for philosophy, for
contemporary critical theories of culture, for #exial sciences, of a questioning of
this fundamental axiom? Closely related, what wautritique of the assumed
antagonism between religious and technological mad&eing do to standard
narrations of the secular? These questions cotestithe starting point for all of our
discussions.

Second, these questions were teased out compdyadtito multiple examples
from different disciplines and epochs. In thispexs, our meeting wrestled with new
ways to re-frame inherited assumptions by begintorgyticulate a religio-
technological archive of sorts, examples of anciertdern, and contemporary
religiosities that may be understood as inextricablated with media history
(imagined in the broadest sense). Such articmati@a new archive of examples of
subjectivities that are ambiguously technological aacral or liturgical was essential
to our more formal, theoretical concerns about km¥vame contemporary
religiosities in terms of contemporary communicatigchnologies. Our meeting
explored very profitably the way there can be moss mapping of contemporary
“religious mediations” (Meyer) without significagttleveloped comparative
counterpoints. Without these counterpoints (ooppsal assumed and our meeting
confirmed) our thinking tends to import too mangw@sptions about religion and
technology alike under names like the ‘modern’,‘ezular’, or the ‘contemporary’.
If, we argued, our understanding of contemporaligiceis mediations will escape
modern dichotomies between religiand communicative technology, an essential
part of the development of new conceptual modellsbeia deeper awareness of

earlier epochs of religious mediation.



Scientific Content of the Meeting

The initial meeting took place during and aftermginon the evening of arrival day.
This first conversation followed a formal welcomeboth the organisers and by the
Head of Department of Theology and Religious Stidldne logistics of the

workshop was explained.

Prior to the beginning of Session 1, Professoreldsparcia Pérez, on behalf of the
ESF, oulined the different programmes and fundimgootunities initiated, organised
and administered by the ESF.

Session 1: Technological Transformations of Religion in a Global Age

Professor Birgit Meyer gave an opening anthropaiagdresentation of the way new
communications networks (cellular phones, digitabtpgraphy, internet access) are
changing the shape of religious communities anah#itare of witness to religious
experience in West Africa. So intimate are theagfarmations of networks of
communicative technologies and religious experig¢hag she argued, we should no
longer speak of religioand media, as if these were distinct spheres, but rathe
religious mediation. Such an approach, our conversations confirmadhamd again,
constitutes a new model for understanding botlgiggliand communicative
technologies that has scarcely begun to affeciwvedanodes of understanding within

these multiple fields.

Professor Bengt Kristensson Uggla responded to Nepeesentation with an
exploration of the contribution of contemporaryrheneutics to Meyer’s
anthropologically oriented analysis of the way veed to generate new categories of
religion and technology that keep pace with theually affecting transformations of

both within contemporary global culture.

Session 2: Media Ecologies, Technical Embodiments and Religious | dentity

Professor Siegfried Zielinski extended the opempiraggrammatic statements of Meyer

by exploring the way histories of the Western cgad ‘belief’ and the concept of



‘machine’ were remarkably interrelated. He showeske links very persuasively by
presenting us with a rich pictorial archive of ‘pireg machines’. Zielinski argued
that large scale genealogies of religion and teldgya(his “deep time of the media”
or “media archaeologies”) must extend back beHwednodern period in order to
show other possibilities to think about religiordahe technological in a way that
does not assume a fundamental (and, he arguedmaatgrn) split between ‘belief’
and ‘technical manipulation’. Zielinski concludey discussing the promising nature
of such genealogical work for a radical and createthinking of contemporary

religio-technical phenomena in and outside of Earop

Professor Jan-Olav Henriksen responded to Zielingldescribing some of the ways
techniques of meditation, prayer, and other moo@stercises also reveal an essential
intertwining of an act and experience of belieftba one hand, and technological
manipulation, on the other. As a result, a broaglgslogy of religious identity is

emerging.

Session 3: Return of Religion in Europe: Secularization and Post-Secularization

Professor Ola Sigurdson discussed the conditionsligion in today’s Europe.
Secularization did not give rise to the disappeagasf religion in Europe but to the
radical transformation of religion, e.g. moderniaatand pluralization of religion.
The liberal distinction between religion and pabtiand the resulting de-
institutionalization and privatization of religidrave led to a neglect of attention to
the social body of religion. Our post-secular clienavites religious institutions anew
to reclaim their own social embodiments and thusviercome the privatizing

reductions of religion.

In response to Sigurdson, Dr. Jayne Svenungssounsdied different
conceptualizations of secularization and agreel Sigurdson that the issue can no
longer be a dichotomy between secularization aligiosa. Rather she proposed to
treat of secularization and religion together whaftecting on the lasting significance

of the Enlightenment.



Professor Lieven Boeve added that the religiougkd@gwment in modern Europe
should be understood more in terms of de-traditipagon rather than secularization.
The implications of post-Christian particularitgligious autonomy, religious
pluralism and religious interaction for emergingnis of religious self-understanding

need to be discussed today.

Session 4: Communicative Technologies and Religious Revolution

Professor Caroline Vander Stichele drew on comperaiterests in early Christian
religion and contemporary spiritual practice toaid® how yogic practices and
experiences are disseminated, mediated, and codswagy via internet and ipod
users in Europe. Comparing this phenomenon witly €hristian religion in
multicultural contexts, Vander Stichele articulatesv new technologies and new
portability of spiritual practices were transformireligious and spiritual identity

within Europe, producing new forms of cultural higlitry.

Also comparing ancient and contemporary interpliagetigion and communications
technologies, Dr. Ward Blanton showed how Augusiegpansive theological
system mirrored and in essential ways mimickedori@tibout the Rome, the
sovereignty of which was often imagined to be iatkd in the supremacy of the
Roman ‘postal system’. Blanton showed particuladyv ideas about Roman
sovereignty, imagined in terms of the efficiencytted Roman postal system, found
analogous articulation in theological terms witAmgustine’s meditations on angels
as divine messengers, the very theological idaesskd to indicate the supremacy of
the Christian “city of God” over against the “padaity. Blanton argued that such
studies, part of his nefpparatus and Belief project, open new ways to conceptualize

the ‘theologico-postal’ history of the West.

Professor Edmund Arens felt the two presentatiorsetof central significance for
contemporary discussions of his specialty, Habeiamagsions of communicative
rationality, particularly as their historical détdemands a reworking of Habermasian
distinctions between free and coerced forms obdiat. Religion needs to be

understood as a life practice rather than as adwiesl.



Session 5: The Impact of Technology on the Religious Subject

Professor Arne Grgn approached human beings amtaibreting animals. In

religion human beings interpret their own existewith an emphasis on the
intertwinement of activity and passivity, actingdasuffering. Subjectivity takes place
between interiority and exteriority. It is embodiethbedded and extended. The
relation between religion and technology is opemd open for ambiguities.
Heidegger criticized the instrumentalization ofrieclogy, yet he did not develop a
sense of the ambiguity of subjectivity. Hence rathan resisting technology, the task
ahead is to develop resistance to those aspiratitths technological thinking that
intend to construct the super-human in order taemrae ambiguity. The subjectivity
implied in technology consists in being affecte@ eannot take technologies as

means to an end which we define, but we are alwayselves affected.

Professor Anne Kull responded by agreeing thatteldyy was part of human nature
and that it intensified ambiguity. She examinedimber of metaphors which might
characterize the institution of church in our cybge. All churches could be
considered to be virtual churches since none doeilsiaid to have reached their full
potential. Reflecting on the challenges of inforimatechnology Kull wondered in
what way this development might lead to a new ratdion of Christian faith and
embodiment and in what way it might lead to newrfeiof social exclusion.
Ultimately, new technologies raise the questiohuwrhan becoming and of human-

divine relationship in new and challenging ways.

Session 6: Discussion of Future Collabor ation

Professor Werner G. Jeanrond chaired this finaige®f the workshop in which
three goals were achieved by the participants:

(1) The establishment of an inventory of issuesietisions and categories for further
work on the relationship between religion and tetbgy. This list includes the
following: religion as technology, technology aieé treligious past, information
technology and human and religious emancipatianretationship between the

virtual and the real church, forms of religious na¢idn (scripture, printing, art,



photography, imagery, internet, propaganda ewlijious entertainment, religious
communication, and the politics of religious meidiat

(2) The consideration of appropriate research nuetlogiies. The discussion dealt
with problems and challenges of religious concdaton, contextualization,
phenomenology, empirical research, the combinedsfon embodiment of both
subjectivity and community, and the limits of cylmeediation.

(3) A discussion of possible future cooperation ateresting project ideas. Religious
praxis after the media; religious and social changiegion, media and power;
multidisciplinary approaches to religion and tedogy (avoiding fragmentation);
religion, media and social change; subjectivity dadision making in the age of high
technology; material religion; religion and machinehe religious person as

inventor/engineer.

Assessment of the Results

As an exploratory workshop, our meeting was aisigilsuccess which made very
clear several ways forward for an agenda settitegdisciplinary cooperation within
an emerging network of European scholars and nmdiitioners. To summarize,
the workshop suggests such a project would prooesesd fruitfully in light of three
mutually reinforcing foci.

1) Construction of new theoretical models. First, we should work to
synthesize, or to present in formal models, nevelbgments within European
religious phenomena, using communicative technofogy developments within
media markets as the primary sites through whicdntdyze these phenomena. As
Birgit Meyer argued persuasively in her presentaio keeping with the research
and basic intuitions behind the original construetdf our workshop proposal), in
order to keep pace with contemporary Europeaniosiiies or spiritualities,
contemporary theory of religion and culture muattsivith a category like “religious
mediation” rather than positing separate categdikeseligionand media or religion
and communicative technology which must subsequentlyried. Among other
issues, our group described repeatedly how thisamwoach allows us to get to grips
with themateriality of contemporary religious phenomena, the way coptaary

religious affects are profoundly intertwined wittetsocialities, user experiences, and



economic and technical design of new communicadéebnologies. That is, current
global productions, contestations, and disseminaifaeligious phenomena are best
imagined as affective systems inextricable fronhaimarkets, product placing, and
the proliferation of new communicative infrastruets. In this respect, future work of
this interdisciplinary European network must firelntheoretical languages that
express more immediately the remarkable ways ithivhew communicative media
intimately affect the experience, communicabilitg|atilities or violent antagonisms,
and implicit forms of verification of contemporamligions or spiritualities. To this
end, our workshop suggested that contemporaryreamital philosophy, particularly
phenomenological approaches to media studies #igbus history, prove
particularly useful for reworking our understandifgeligion, secularity, and

material mediations of information.

2) Construction of a compar ative ar chive to support new theoretical
models. In addition to new theoretical models that keapepwith contemporary
religious embodiments within new media constellagicour workshop made very
clear that any effort to understand the preserdyen modernity more generally,
demands significant comparative counterpoints.p¥sentations by Siegfried
Zielinski and Ward Blanton made clear, for exampiech more work is called for in
order to understand the modes in which pre-modadigion was already a
phenomenon of mediating technologies. In thiseesghe question concerning
religion and technology idecidedly not only a problem of industrialization, mass
media, and the unprecedented rise of modern telextdogies. An effective large
scale project would therefore be one in which tis¢girsyntheses or formal models
would emerge in conversation not only with conterappreligious phenomena but
also with a developed archive of examples of tieriwining of religion and
communicative techniques and technologies whiclstitoiees the religio-
technological imagination of the West. As Zielinskgently argues, it is only as we
become aware of the “deep ecologies” of religiod aredia which already affect
(generally without our recognizing them) contemppide that contemporary models
of religion and media will stop reinforcing a higtal misconceptions and shallow
self-descriptions of religion and the questionasfitnology as a modern legacy or

modern problem only.
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In keeping with the original proposal, the groujt fieat an excellent way to
move forward with this comparative arm of the pepjis to focus on Scriptural Media,
analyzing the emergence, consolidation, and liofithe practices and ideas of the
Biblical and the Quranic as essential moments whehe politico-theological
imaginations of the West encounter their identityernal logics, and limits. Such a
focus would capitalize on the strengths of BibliSaldies programs at the
Universities of Glasgow and Amsterdam as well asrditic reworking of ancient
Near Eastern religion and media in the work of Aasmann, Giorgio Agamben,

Régis Debray, and others who have all expressetksttin the project’s future.

3) Sketching the design of new media and new spiritualities. Our
workshop stressed the ways it is of no use to tapbarited or traditional
conversations about religion, technology, commuyratyd so on. In order to generate
new theory and a new archive for religious and metlidies, the project must
emerge from an international network that is geelyiexperimental and forward
looking. In this respect, our meeting suggested dfuture network move even
farther afield from nineteenth century models & Humanities or Theological
Studies. Rather, further meetings should emergemstant interaction with
departments of media studies and with those agtaedjaged in the design,
manufacture, and marketing of new communicativartetogies. In this respect, for
example, Glasgow's representation on this projastdiready begun to include
members of Humanities Advanced Technology and imépion Institute, but we also
plan to network much more aggressively with centfasiedia history and cultural
theory elsewhere in Europe. Such a move is inikgepith original efforts to
include Friedrich Kittler (Humboldt University, Bar), Giorgio Agamben
(University LUAV, Venice), Paolo Apolito (Univergitof Rome), and many others,
but also partners like the Centre Georges-PompashouBernard Stiegler in Paris,
who has also expressed an interest in working hegetn these topics.

Ultimately, the project must be inventive, networkinew models, new
archives, and even new networks of designers,vasri, of a phenomenon that will
be both spiritual and technological. With thig fgus of the project we will be
more concerted in our efforts to extrapolate fram@nstructions a contemporary

European vision of technologically mediated life.
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Future plans. We are very grateful to the European Science Fdiordéor
its generous funding of our exploratory workshdje meeting made clear to us the
value of moving away from inherited normative qi@shg about religion or the
secular in order to inhabit a more experimentaliatetdisciplinary space for the
production of new forms of knowledge of and abaetiggious mediations”. In light
of the plan sketched above, we are currently cenisig the modes in which we could
propose a larger project in keeping with the FraoréProgramme. We would also

be very eager to develop a strong proposal foE®Ie Networking Programme.

FINAL PROGRAMME

Wednesday 14 October 2009

Afternoon Arrival Glasgow Grosvenor Hilton Hotel

18.00 Meeting, Terrace Lounge in the Hilton Hotel

18.30 Welcome and Dinner at the Hilton Hotel, Kibble Suite
20.10 Introduction to the workshop by the convenors

Thursday 15 October 2009

Each session will start with the presentation of a position paper and
include time for discussion. Sessions will be held in the Ground Floor
Teaching Room in the Department of Theology and Religious Studies, 4,
The Square, University of Glasgow

09.00 Welcome by Convenors
Prof. Werner G. Jeanrond and Dr. Ward Blanton

09.10-09.30 Presentation of the European Science Foundation (ESF)
Prof. Javier Esparcia Pérez

Standing Committee for Social Sciences (SCSS)

09.30-13.00 Morning Sessions:
09.30-11.00 Session 1: Technological Transformations of Religion in
a Global Age

Ward Blanton, chair
Birgit Mayer (VU University Amsterdam, The Netherlands)

Bengt Kristensson Uggla (&bo Academy, Finland)
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11.00-11.30 Coffee / Tea Break

11.30-13.00 Session 2: Media Ecologies, Technical Embodiments and
Religious Identity

Ward Blanton, chair

Siegfried Zielinski (Universitat der Kiinste Berlin, Institut fur
zeitbasierte Medien, Germany)

Jan-Olav Henriksen (MF Norwegian School of Theology, Oslo,

Norway)
13.00-14.00 Lunch, Main University Building, Melville Room
14.00-17.30 Afternoon Sessions
14.00-15.30 Session 3: Return of Religion in Europe: Secularization and

Post-Secularization

Werner G. Jeanrond, chair
Ola Sigurdson (University of Gothenburg, Sweden)
Jayne Svenungsson (Stockholm School of Theology, Sweden)

Lieven Boeve (Katholieke Universiteit Leuven, Belgium)

15.30-16.00 Coffee / tea break
16.00-17.30 Session 4: Communicative Technologies and Religious
Revolution

Werner G. Jeanrond, chair

Caroline Vander Stichele (University of Amsterdam, The
Netherlands)

Ward Blanton (University of Glasgow, UK)

Edmund Arens (Universitdt Luzern, Switzerland)

18.00 Dinner, Main University Building, Melville Room

20.00 Informal Discussion Groups

Friday 16 October 2009

09.00-13.00 Morning Sessions
09.00-10.30 Session 5: The Impact of Technology on the Religious
Subject

Ward Blanton, chair



Arne Grgn (University of Copenhagen, Denmark)
Anne Kull (University of Tartu, Estonia)

10.30-11.00 Coffee / Tea Break

11.00-13.00 Session 6: Discussion of Future Collaboration

Werner G. Jeanrond (University of Glasgow, UK)

13.00-14.00 Lunch, Main University Building, Robing Room

14.00 End of Workshop and departure

Statistical Information on Participants

Convenors:

Prof. Jeanrond, male, UK, 50+
Dr. Blanton, male, UK, 30+

Participants:

Dr. Adam, male, UK, 50+
Prof. Arens, male, CH, 50+

Prof.

Boeve, male, BE, 40+

Dr. Gil, female, PT, 30+

Prof.
Prof.
Prof.
Prof.
Prof.
Prof.
Prof.

Grgn, male, DK, 50+

Henriksen, male, NO, 40+
Kittler, male, DE, 50+
Kristensson Uggla, male, FI, 40+
Kull, female, EE, 40+

Meyer, female, NL, 40+

Moxnes, male, NO, 60+

Mr. Moynes, male, IE, 50+

Dr. Plazaola, male, ES, 30+
Dr. Sherwood, female, UK, 40+

Prof.
Prof.

Siddiqui, female, UK, 40+
Sigurdson, male, SE, 40+
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Dr. Svenungsson, female, SE, 30+
Prof. Vander Stichele, female, NL, 40+
Prof. Zielinski, male, DE, 50+

Inall:
* 14 men and 7 women
» 13 European countries represented: 5 participants Glasgow, UK, and 16
participants from 12 European countries
» 20 scholars working in universities and 1 mediaege(Mr. Moynes) working

in broadcasting

Rapporteur:

Prof. Esparcia Pérez, male, ES, 40

Glasgow, 25 February 2010

Werner G. Jeanrond and Ward Blanton



